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Luk&E5,8. 


Three hundred years ago, or, to be more exact, in the year 
1630, a jubilee booklet (Jubelfest-Buechlein) came from the press by 
order of the Elector of Saxony, John George I, prepared by his court- 
preacher Hoe von Hoenegg. By His Grace’s appointment the 25th, 
26th, and 27th of June, 1630, were to be three festival days, to be ob- 
served in all solemnity in commemoration of the great event in 
Lutheranism’s history, the presentation of the Augsburg Confession. 
The book may be called a most complete outline of all the pious acts 
and observances suitable at the time and for the occasion. Among 
other things, it calls for the publie reading in the churches of the 
Augsburg Confession on each afternoon of the three festival days. 
It contains texts for sermons, some explained at length, the Scripture 
readings and suitable hymns, printed in full, a complete reprint of the 
Augsburg Confession, and many other items. One question and its 
answer — for much of the subject-matter for the sake of making it 
popular is put in questions and answers— has, no doubt, for every 
one of us a most peculiar appeal. The question reads: “Is it true 
that this festival is to be a festival of repentance?” The answer reads 
in part: “How could it be otherwise? To this end it has been ar- 
ranged that the Lord’s Supper may be devoutly received on each 
of the three days, preceded by true repentance and conversion to 
God.” The pastors are instructed to hear confessions (Beicht 
sitzen) on the 24th, 25th, and 26th of June. A preparation along 
these lines, our fathers state correctly, would redound to the greater 
glory of God and would cause all thanks and praise of God to be 
more acceptable to Him. 
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To come before God with a contrite and penitent heart in view 
of the great works of His mercy and grace was uppermost in the 
hearts of our fellow-Lutherans who were privileged to celebrate the 
centennial of the presentation of the Augsburg Confession. This 
temper of godly seriousness was no doubt increased by the fact that 
they were witnessing the ravages and sordidness of the Thirty Years’ 
War. Their example is worth imitating. My friends, we are con- 
fronted with the fact that within a year from this day we shall be 
privileged to celebrate the four-hundredth anniversary of the first 
public reading of the Augsburg Confession before the imperial diet, 
convened in Augsburg, and the three-hundred-and-fiftieth anniver- 
sary of the first print in German of the entire Book of Concord, 
prepared by Andreae. Since we shall not convene as a delegate synod 
at that time, it is meet and right that we should on this day prepare 
our hearts for the great events of God’s munificent goodness. “The 
full soul loatheth an honeycomb,” says Solomon. Hence let us follow 
the example of our fathers and come before God in all humility, 
conscious of our unworthiness. I shall therefore make St. Peter’s 
word contained in our text, this word of complete surrender and 
submission to the Lord, the key-note of this address. I invite you 
individually to come into the presence of God, saying: — 


DEPART FROM ME; FOR I AM A SINFUL MAN, O LORD. 


What induced Peter there on the shore of the Sea of Galilee to 
fall down in worship on his knees before Jesus, confessing: ‘Depart 
from me; for I am a sinful man, O Lord”? Why did he feel that 
there were leagues of distance between himself and his divine Lord, 
infinite majesty on the one hand and unspeakable degradation on the 
other hand, so that he did not feel worthy of a glance from the 
Lord of lords? St. Peter had seen a miracle which for more reasons 
than one had struck him as a most manifest proof of the deity of 
Christ as the King of creation, the remarkable draught of fishes after 
a toilsome night of repeated futile efforts. So great was the un- 
expected catch that the net tore, the fishermen had to call for as- 
sistance to land the treasure, and the boats were filled to sinking. 
St. Peter’s attitude in the presence of the manifestation of God’s 
glory and power is the God-pleasing attitude. Thus the child of God 
feels when he is brought face to face with the evidence of God’s 
limitless power and matchless grace. The light of God’s glory makes 
his sin appear all the more glaring and disgraceful. He knows not 
only what an insignificant mite he is, a speck of dust, but also what 
a lost and damned sinner he is, a moral leper, saturated and per- 
meated with the leprosy of sin. “Unclean, unclean!” he must ery 
out. “Depart from me; for I am a sinful man, O Lord.” “I am 
not worthy of the least of all the mercies and of all the truth which 
Thou hast showed unto Thy servant.” 
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My friends, let this spirit pervade our hearts as we contemplate 
God’s deeds in bringing about the Reformation of the Church in the 
sixteenth century, more especially in giving His Church the in- 
comparable great confessional writings which demand our attention 
on this day. The sainted Dr. Graebner said in his days in a lecture 
before his students: “The Reformation is a work of God planned 
by Him from eternity, a work of God as much as the redemption by 
Jesus Christ is a work of God, yea, the Reformation was a work of 
redemption, of redemption from the thraldom of darkness.” The 
doctrines of Luther and the Lutheran Church by which God broke 
the bands of spiritual slavery and satanic serfdom asunder are con- 
tained in our specific Lutheran confessions, the Unaltered Augsburg 
Confession, the Apology, the two Catechisms of Luther, the Smal- 
cald Articles, and the Formula of Concord, and all of these are bound 
up in the Book of Concord. Both their history and their contents 
conclusively prove they have come down to us by the miraculous 
intervention of God. 

As to their history, there is a span of fifty-one years between the 
appearance of Luther’s Catechisms in 1529 and the first edition of . 
the Book of Concord, the majority of our confessions appearing 
during Luther’s lifetime and one of them, the Formula of Concord, 
in 1577, thirty-one years after Luther’s death. In the lapse of these 
fifty-one years the Lutheran Church went through periods of intense 
external and internal strife, days of peace and days of war, days of 
splendid victory and days of ignoble defeat, days of glory and days 
of shame, days of cheering loyalty and manly heroism and days of 
most wretched treason, treason perpetrated for political reasons and 
treason perpetrated by unscrupulous theologians, treason by Melanch- 
thon and his clan, treason so abominable that it must cause even 
an honorable man of this world if he were guilty of it to blush and 
hang his head in shame. The history of our Lutheran Church from 
1517 to 1546, the year of Luther’s death, is the fascinating chapter 
of her remarkable growth and steady march forward in spite of the 
fury and the machinations of men and devils; but the history from 
Luther’s death to the signing of the Formula of Concord in 1577 is 
the long and unsightly chapter of our Church’s darkest and deepest 
woe and misery. What an uplifting event, the manly confession 
which the Lutheran princes and lords made before His Majesty 
Charles V and one of the most illustrious diets ever convened, at 
Augsburg in 1530! Luther correctly pointed out that here the Word 
of God was fulfilled: “I will speak of Thy testimonies also before 
kings and will not be ashamed.” Yea, our Lutheran laymen of those 
days came forward to confess the doctrine of Scriptures which Luther 
had again brought to light, they confessed them before the emperor, 
his brother, King Ferdinand, the electors of the realm, princes and 
estates, ambassadors from foreign courts, a papal legate, six cardinals, 
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and numerous other papal prelates. But their confession was not 
only heard by the dignitaries there assembled; no, it was translated 
into various languages and read in various countries of Europe. Those 
were perilous days for our Lutheran laymen. They were looked 
upon as the ringleaders in a dangerous movement. They had been 
maligned and slandered, they had been accused of holding most 
abominable doctrines before they had ever been able to confess their 
doctrines. The Emperor, who had not been in Germany during the 
past years, was now present, purposing to stamp out that vile sect 
of Lutheranism. And when this diet, in its recess, declared that the 
Imperial Court of Appeals was to be brought into action against 
the Lutheran princes, the Catholic princes asserting: “Wir wollen 
nicht mehr fechten, sondern rechten,” the Lutheran Church faced 
its gravest danger. For it meant that these Lutheran leaders would 
be tried one by one by this court, according to medieval laws. But 
these Lutheran laymen stood their ground, and every one of them 
was ready to say with Margrave George of Brandenburg that they 
would have their heads chopped off rather than yield the truth of 
God’s Word. That is one chapter, now another and different chapter. 

What cringing cowards Lutheran theologians became two years 
after Luther’s death, when they were ready to effect as disgraceful 
a compromise with the Roman Catholic Church as was ever attempted 
by men! Soon, however, the glad news of the Religious Peace of 
Augsburg ran through the land. The Lutheran Church could now 
have been at peace; but what a sorry, dismal spectacle! Strife 
and dissension in her own ranks was tearing and ripping her 
asunder. In Luther’s pulpit, in Luther’s lecture-hall, from Luther’s 
printery, by Luther’s erstwhile colleagues, and by Luther’s former 
students the pure doctrine of man’s salvation by the grace of God in 
Christ Jesus was being defiled and despoiled by nefarious tricks and 
satanic schemes, by the very men whom Luther had so earnestly. 
warned. Yes, there was a thirty years’ war in the Lutheran Church 
which stands without an equal. No blood was shed, but the Lu- 
theran Church was so torn asunder by strife that even the Roman 
Catholics sneered at her and declared that no two Lutherans believed 
alike. But, oh, what a sight to cheer the heart when over 8,000 
pastors after several years of deliberations and discussions signed 
the Formula of Concord and thereby sealed the peace in the Lu- 
theran Church, a peace founded upon God’s Word, a peace pleasing 
to God and to God’s children! And now the lapse of decades and 
centuries has not seen the destruction of our confessions. Mandates 
of emperors, leagues of papistic princes, interims of antibiblical doc- 
trines, decrees of the Council of Trent, bulls and briefs and en- 
cyclicals of the Popes, the Counter-Reformation, sponsored by mad- 
dened Jesuits, the rationalistic doctrines of Calvinists, the slander 
and rant of rabid sectarians, unionistic efforts by false friends and 
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treacherous foes, these, all these, have not wiped our Book of Con- 
cord off the face of the earth. Our confessional writings have been 
called trammels for the intellect, infants’ shoes of former days, paper 
popes, colored eye-glasses, unclean channels, botch-work of fallible 
men. But still they stand. 

My friends, do you not agree with me that the history of our 
Lutheran symbols as just briefly outlined brings to our attention 
the glory and majesty of God? We owe it to God alone that after 
such perilous decades and centuries we are in the possession of these 
priceless treasures and that we are members of the Lutheran Church. 
The history of the Book of Concord urges us to fall down into the 
dust before the matchless majesty of God and with a humble and 
contrite heart to say: “Depart from me; for I am a sinful man, 
O Lord!” If we could in this brief hour but trace this history in 
detail, what wonders of God’s mercy we would see, mercy of which 
we are not worthy, mercy for which we can never thank Him 
enough! 

More important than their dramatic history is the message 
which our confessions bring to sinful and dying humanity. The 
Bible alone, Jesus alone, God’s grace alone, that is the clear and 
sonorous dominant of these Biblical symphonies. Let the people read 
Luther’s Catechism, the Augsburg Confession, or any of our symbols, 
and they will find God’s pure Word voiced in them, they will see 
and learn to go the way to heaven in spite of the many devious 
paths of Romanists and other sects. The Catholic princes them- 
selves had to own at Augsburg that the Lutherans had confessed 
the pure truth, and John Eck declared his inability to refute the 
Lutheran confession by the Bible, and Charles V at another time, 
in the presence of his sister, made this admission: “If the Lutheran 
doctrine [as presented in the Augsburg Confession] had been in 
conflict with the Twelve Articles [?. e., the Apostles’ Creed], I should 
have been disposed to apply the edge of the sword.” And what a 
struggle was fought to win that pure doctrine! Luther had waded more 
than knee-deep through the stench and morass of papal doctrines, 
papal arrogance, papal tyranny, papal insolence, papal decrees. He 
had found the traditions of the Fathers unsafe ground, the decrees 
of the councils unsafe ground, the utterances of the Popes unsafe 
ground, the canons of the Church, which went into the family life, 
school life, church life, court life, into every’ nook and crevice of 
society, unsafe ground. In hours of trial and despair he had put 
popish doctrine to a true and conscientious test, and he had found 
it all a cruel, a savage disappointment, the call of a laughing loon, 
mocking at the sinner’s misery. What Herculean shoulders were 
required to shake off the deadly locking grip of Romanism! But 
Luther, who in the presence of Cajetan still declared his readiness to 
be silenced by an extravagant of Clemens VII and who promised 
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Miltiz to hold his peace and let the whole matter bleed to death, 
this same Luther at Worms rejects Popes and councils if they fail 
to agree with God’s Word, and in his Augsburg Confession and 
his Smalcald Articles and his Catechisms he comes to the forefront 
to be the leader of a mighty host, declaring: The Bible alone, Jesus 
alone, by God’s grace alone. And these confessions were, in truth, 
the basis for the last confession, the Formula of Concord. After 
almost countless debates and conferences, after numerous journeys 
had been undertaken, after tens of thousands of dollars had been 
spent, our fathers finally drafted, in the Formula of Concord, a true 
basis for a union upon the everlasting rock of God’s Word. Our 
fathers did not declare these symbols in themselves the fountainhead 
and foundation of the faith; but they accepted them and signed them 
because they flow from the Bible as from their fountainhead and 
because they are built upon the Bible as upon their foundation. 
The Bible is the spring, our symbols are the brooklet, and the same 
erystal-pure water that comes from the spring flows in this brooklet. 
The Bible is, so to say, God’s challenge to all men: “Do you believe 
My Word?” Our symbols are our answers: “Yes, Lord, we believe 
all You say.” 

Confronted by this fact that our confessional writings one by 
one have been prayed for and fought for through many a trial and 
that in spite of Roman errors without number, in spite of rationalistic 
interpretation by the followers of Calvin, in spite of the fanatics 
with their idle dreams, in spite of the subtle errors of those who 
claimed the name Lutheran, they present the pure doctrine of God’s 
Word,—I say,—brought face to face with these facts without 
a parallel; again, confronted with the fact that the fathers and 
founders of our Synod in their many struggles for purity of doctrine 
could prove time and again that they were the defenders of Lu- 
theran doctrine, must we not fall down before God and declare in 
His presence: “ ‘Depart from me; for I am a sinful man, O Lord’? 
I am not worthy that Thou shouldest have manifested Thy limitless 
power and matchless grace for my own soul’s salvation through 
Jesus Christ in such a striking and commanding way.” God has 
by granting us the comfort contained in our symbols singled us out 
above millions of our fellow-men, even above thousands of those who 
still lay claim to the name Lutheran. 

But how shall we prove our humble gratitude for these divine 
benefactions? First of all by clinging to the doctrines which they 
teach. But in order to cling to them, we must study our symbols. 
“Not creeds, but deeds,” that is the slogan of to-day. Are we chim- 
ing in in this cry? Is that the sentiment of our hearts: “No creeds, 
no creeds”? Apparently not. But are we minded like these citizens 
of Nuremberg? When the city council refused the introduction of 
the Formula of Concord, these citizens asserted that, if they were 
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without money, they would rather sell their coats on their backs to 
purchase this book. Last Sunday, my friends, you joined in the 
mass celebration of the quadricentennial of Luther’s Catechism on 
Soldiers’ Field. Now, if a stranger, a non-Lutheran who followed 
the crowd, had asked you: “Friend, how much do you know of Lu- 
ther’s Small Catechism?” what would you have answered? And if 
that same stranger had asked you: “Have you read Luther’s Large 
Catechism?’ what would you have answered? Is it not far more 
important that we should read and study our confessions than to 
have imposing gatherings and demonstrations? That would con- 
tribute to the inward growth of our Church. And that is more im- 
portant than to get on the first page of our big city dailies. 

Furthermore, the Lutheran Church is a teaching Church. Her 
confessions prove it. Are we not rearing a flimsy structure in 
preparing adults for confirmation by giving them a course of six 
or eight lectures? If we bear in mind that Christ’s command reads: 
“Teaching them to observe all things whatsoever I have commanded 
you,” it should be clear to us that our children are not thoroughly 
prepared for membership in the church if they attend but a Sunday- 
school and the confirmation class. It were well if we could say of our 
members what Wolfgang Pfeutner of Annaberg said of his: “Even 
if I should permit myself to be misled, my parishioners would not 
follow.” 

Again, pure doctrine calls for pure practise; both go hand in 
hand. Read carefully once more Luther’s explanation of the First 
Petition of the Lord’s Prayer. As a Synod we must be able to say: 
“There is unity of doctrine among us. We do not suffer eine zweite 
Lehrform.” But on the other hand we must be in a position to say: 
“There is also unity of practise among us. As little as we can suffer 
that a pastor or his congregation demand more than God’s Word 
demands, so little can we suffer that any pastor or congregation is 
remiss in applying the instructions of God’s holy Word. We do not 
only denounce unscriptural practise, but we also demand its cor- 
rection.” 

Our fathers, these manly confessors, were only concerned about 
voicing God’s Word, and they did not care whether the world in 
consequence would turn topsyturvy. When Elector John Frederick 
the Magnanimous of Saxony in 1537 was informed about Melanch- 
thon’s questionable stand in matters of doctrine, he was prepared, 
if necessary, to part with Melanchthon, even though the university 
should for that reason lose in popularity or even go under entirely. 
Let us cast all timidity aside and be concerned about confessing 
God’s truth in doctrine and practise. Then we shall not be frightened 
by the danger of the Einkreisungspolitik. Remember, who could 
have been more isolated than the founders of our Synod? Was it 
to their harm? Likewise, even though we regret that we are not 
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represented officially at the Lutheran World Congress, convening 
from to-morrow on at Copenhagen, Denmark, yet we know that we 
should not join hands in a movement which is thoroughly unionistic. 
The history of our confessional writings proves that God’s blessing 
is with those who firmly and fearlessly confess His truth, but that 
men make a frightful mess of it when they follow their feeling and 
sentiments, their own evil nature in doctrine and practise. The 
sweet fruit of our confession is expressed in the promise of our 
adorable Savior: “Whosoever therefore shall confess Me before men, 
him will I confess also before My Father which is in heaven.” Amen. 
O. ©. A. B. 


Predigtitudie über Matth. 17, 24—27. 


(Dreiundzwanzigfter Sonntag nad Trinitatis. Neue Perifopenrethe.) 


Die altkirchliche Perifope für diefen Sonntag behandelt die bez 
fannte Gefchichte vom BinSgrofden, Matt. 22, 15—22. Die Phartjäer 
warfen die Frage auf, ob eS recht fei, Dem Kaifer Zins zu geben. YEjus 
forderte fie dann auf, ihm eine Zinsmiinge zu zeigen, und als fie dies 
taten und befennen mußten, daß fie des Kaifers Bild auftveife, fprach er 
das große Wort aus: „So gebet dem Kaifer, twas de3 Kaifers ijt, und 
Gott, twas Gottes ijt.” 

Auf den eriten Blicé fcheint e3, als ob der uns vorliegende Text 
denfelben Gegenjtand behandle. Auch Hier ijt bon einem Binsgrofden 
die Mede. Wollen wir nun unfern Text recht berjtehen, jo müljen 
wir ung Zuerjt far darüber werden, was Hier mit dem Binsgrofcen, 
tie Luther za dideayua Überjebt hat, gemeint ijt. Und das müffen wir 
um jo mehr tun, weil unfer Tert nicht allgemein in derfelben Weife 
ausgelegt morden ijt. Cinige alte Rirdhenlehrer und aud Luther 
meinen, daß hier bon einer Steuer, die der Staat, die Obrigfeit forderte, 
gehandelt werde und daß unjer Abfchnitt uns darüber belehre, wie wir 
uns gegen die Obrigkeit verhalten jollen. Luther jchreibt in feiner Erz 
Härung zu diefer Stelle, VII, 337: „Stier folget eine {chine Hiftorie, 
tpie fich Chriftus gegen die weltliche Obrigkeit verhalten habe. Eritens 
läßt er e8 gefchehen, daß Petrus von den Zöllnern um den jährlichen 
Bins gefragt wird, damit eine Gelegenheit ertviichfe, bon dem zivie- 
facjen Reiche, nämlich dem hHimmlifchen und irdifchen, etwas zu fagen.“ 
©. 338 jchreibt er zu Vers 27: „Das ift die Urfache, welche der HErr 
felbjt gibt, warum man der weltlichen, unheiligen (profano) Obrigfeit 
gehorchen joll. Darum muß man fie wohl erwägen und in acht nehmen 
al3 einen Ausfpruch, der von der höchiten Majeftat getan worden ift, . 
nämlich man foll die Obrigkeit ehren, auf daß fie nicht geärgert werden, 
das ijt, damit jte die Chriften nicht des Aufruhrs befchuldigen fönnen, 
alg die da der Gewalt nicht untertan fein, fondern ein neues bürger- 
liches Reich aufrichten wollten.“ 
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Dagegen haben andere Kirchenväter und alle neueren Gregeten, 
and) Stöcdhardt in feiner Biblifchen Gefchichte, die Zinsmünze als eine 
Gabe für gottesdienftliche Ziwede erklärt. Diefe Erklärung ijt obne 
Bweifel die richtige. Die Gründe dafür wollen wir nun darlegen. 
2 Mof. 30, 12 ff. beftimmte Gott, dak bei der Volkszählung jeder 
SSraelit von über zwanzig Jahren einen halben Sefel zur Verfühnung 
feiner Seele geben follte, der Arme nicht weniger und der Reiche nicht 
mehr. Diefe Summe jollte Mofes „an den Gottesdienit legen“. Nach 
2 Kon. 12,4 und 2 Chron. 24,29 beftimmte Yoas, daß das Geld, das 
jedermann in der Schäßung feiner Seele darbringe, wie Mofes in der 
Wiifte geordnet habe, zur Ausbefferung des Tempels benubt werden 
follte. Dies mar wohl damals faum eine jährliche Zahlung, fondern 
murde mohl nur bei Gelegenheit einer Volkszählung gemacht. Aber 
Neh. 10, 32.33 wird dann berichtet, daß das Volk fich freitvillig ein 
Gebot aufgelegt habe, „daß wir jährlich einen dritten Teil eines Sefels 
gaben zum Dienjt im Haufe unfers Gottes, nämli zu Schaubrot, zu 
täglihem Brandopfer des Sabbats, der Neumonden und Feittage, und 
zu dem Geheiligten und zu Sündopfer, damit Israel verfühnet werde, 
und zu allem Gejchaft im Haufe unfer3 Gottes“. Daß hier ein drittel 
Sefel ftatt eines halben fejtgefebt wurde, fann wohl an dem Schwanfen 
des Geldwerte3 oder an der Armut des Volkes gelegen haben. 

Im Neuen Tejtament haben wir nun feine andern Hinweife auf 
diefe Steuer alS in unferm Text; mir finden aber genügende Auf- 
flarung bei weltliden Schriftitellern. Sofephus fchreibt Ant. XVIII, 9, 
pon den Juden in Babylonien (wir zitieren nach der englifchen Über- 
feBung bon Whilton): “The Jews deposited in them (the strong 
cities) that half shekel which every one, by the custom of our country, 
offers unto God, as well as they did other things devoted to Him; for 
they made use of these cities as a treasury, whence, at a proper time, 
they were transmitted to Jerusalem.” Derfelbe Schriftiteller jchreibt 
in jeinem Bellum Jud., VII, 6, daß Bejpafian nach der Zerjtörung 
Serujalems über diefe Steuer folgende Verfügung getroffen habe: 
“To bring two drachmae every year into the capitol, as they used 
to pay the same to the Temple at Jerusalem.” Pbhilo bezeugt, daß die 
Suden in der Berftreuung diefe Summe getvijfenhaft bezahlt hätten, 
fo daß man in fajt allen Städten de3 römijchen Reiches und auch aufer- 
halb feiner Grenzen einen Gottesfaften für diefe Gaben finden könne, 
und daß zu gelviffen Zeiten die Summen bon bertrauensiviirdigen Leuz 
ten nach Serufalem gebracht würden. Auch erfennen mir aus Cicero 
Rede “Pro Flacco”, 28, daß eine Anflage gegen ihn Ddieje war, daß er 
die Üüberbringung diefer Tempelgaben nach Yerujalem verhindert habe. 

Sn den Bitaten, die wir oben angeführt haben, redet Yojephus 
einmal bon einem halben Gefel und das andere Mal von gwet Drachmen. 
Daß diefe zwei Bemerfungen miteinander jtimmen, zeigt eine andere 
Stelle, Ant. III, 8. Dort fehreibt er über die 2 Mof. 30 befohlene Auf- 
Yage: “And when he [Moses] had gathered the multitude together 
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again, he ordained that they should offer half a shekel for every man 
as an oblation to God; which shekel is a piece among the Hebrews, 
and is equal to four Athenian drachmae.” Zwei Drachmen waren alfo 
fopiel wert twie ein halber Sefel. Das Vierdrachmenftücd wurde auch oft 
Stater genannt. Nach unferm Gelde betrug eine Dracdme etwa 
161, Cent, eine Doppeldracme etwa 33 Cent, ein Vierdrachmen- 
ftiief oder ein Stater etiva 66 Cent. 

Nach diefer Darlegung müffen wir annehmen, daß hier bon einer 
Tempelfteuer die Rede tft, wenn nicht andere Gründe vorliegen, die 
für eine ftaatliche Steuer fprechen. Das ijt aber durchaus nicht der Fall. 
Ta didoayna wird fonjt nicht im Neuen Teftament gebraucht. Die 
römifche Kopfiteuer wird Matth. 22,19, im altfirchlichen Evangelium 
erwähnt. &3 wird nicht ausdrücklich gefagt, wie hoch die Steuer mar, 
aber als der HErr um eine Zinsmünze bat, wurde ein Denar bor- 
gezeigt, defjen Wert etiva 16 Cent betrug. Mo ijt e3 wenigjtens nicht 
untwahrfcheinlich, daß die Kopfiteuer ein Denar war. Wenn e3 ih 
ferner um eine jtaatlide Abgabe gehandelt hatte, fo hätte Matthäus 
einfach für die Steuereinnehmer den gewöhnlichen Namen, Zöllner, 
gebraucht jtatt der langen Umschreibung: „Die den Zinsgrofden ein= 
nahmen.” 

Nach diefer nötigen Erflärung fünnen wir uns jest mit dem Tert 
befdhaftigen. Nach feiner Verklärung und der Heilung des Mond- 
fiichtigen fam JEfus wieder zu einem flüchtigen Befuch nach Kapernaum 
zurüd. über die Zeit, zu der dieje Gefchichte ftattfand, fonnen wir 
dem Text nichts Beitimmtes entnehmen. Bn der Wbimefenheit des 
Herrn traten die Einfammler der Tempeliteuer, wahrjcheinlich auf der 
Straße, zu Petrus und fragten ihn: „Bezahlt euer Meiiter feine 
Tempeliteuer?” Manche Ausleger behaupten, daß die Steuereinnehmer 
einen Vorwurf gegen den Herrn erheben wollten oder daß man doch 
mwenigjtens aus ihrer Frage einen Biveifel heraushören könne. Andere 
berjuchen zu ergründen, warım fie die Frage nit an SEfum felbjt 
gerichtet Hatten. Wher über alle diefe Fragen fonnen wir aus dem 
ext feine Antwort finden. Am natürlichiten ijt es wohl, angunehmen, 
daß die Einfammler der Steuer vernommen haben, daß SEfus wieder 
in Kapernaum jet; weil er nun in der lebten Zeit oft von feinem Wohn- 
ort abmwefend war, entfchloffen fie fich, die Summe möglihit bald zu 
erheben. Da jahen jie Petrus auf der Straße und ftellten die Frage 
an ihn. Diefer mußte, was der HErr bisher getan hatte, und fo be- 
antivortet er ihre Frage mit ja. Der Text gibt uns nichts an die Sand 
gu behaupten, Petrus habe voreilig geanttwortet, wie manche Wusleger 
wollen. Er gab auf eine einfache Frage eine fachgemäße Antwort. 
Darum darf man auch nicht in der folgenden Handlung des HErrn 
einen Tadel gegen Petrus finden. 

Diefer Handel mar dem allwiffenden Heiland nicht verborgen ges 
blieben. Ws nun der Viinger ins Haus eintrat und ehe er mit dem 
HErrn darüber reden fonnte, fam ihm der HErr zubor und jtellte eine 
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Frage an ihn: „Was diinkt dic), Simon? Die Könige auf Erden 
[wörtlich: der Erde], von wem nehmen fie Abgaben und Steuer, bon 
ihren Kindern oder von den Fremden?“ Gr wußte alfo ganz genau, 
was draußen vorgegangen war. Wher er machte zuerit feine direkte 
Ausfage über die Tempelfteuer, fondern legte dem Petrus eine Frage 
bor. Betrus foll lernen, den richtigen Grundfab zu erfennen, der bei 
diejer Frage in Betracht fommt. Er meijt ihn darauf hin, daß die 
weltlichen Herrfcher Steuern erheben, zn, Zölle auf Waren und 
fonjtige Abgaben, mehr indirefte Steuern, und xjvoos, Kopfiteuer, eine 
divelte Steuer. Dieje Abgaben dienen zur Beftreitung der Ausgaben 
des königlichen Haushaltes. E3 war nun felbjtverftandlic, wie Petrus 
auch in feiner Antwort hervorhob, daß die Glieder der Zöniglichen 
Familie Steuerfreiheit genofjen und nur die Fremden, die nicht zur 
Yamilie gehörten, zu diefen Lajten herangezogen wurden. 

Die Anwendung auf den vorliegenden Fall ijt einfach und far, 
jomweit Chrijtus in Betracht fommt. Dieje Tempelfteuer mar für den 
Gottesdienst bejtimmt, follte zur Ehre Gottes in feinem Haufe und 
unter feinem Wolf gereichen. Nun hatte Petrus vor furzem befannt: 
„Du bilt Chrijtus, der Sohn des lebendigen Gottes“, Matth. 16, 16. 
Er hatte dann nachher die Herrlichkeit des HErrn auf dem Berge der 
Verklärung mit eigenen Augen gefehen und mit eigenen Ohren die 
Stimme bom Himmel gehört: „Die ijt mein lieber Sohn, an welchem 
ih Wohlgefallen habe; den jollt ihr hören!“ Matth.17,5. Cr war 
wirflich und wahrhaftig Gottes einiger Sohn, wahrhaftiger Gott bom 
Vater in Ctvigfeit geboren. So war er durchaus nicht verpflichtet, 
diefe Steuer zu bezahlen. Petrus und die andern Apojtel, denen dies 
Greignis natürlich nicht verborgen blieb, denn ein anderer Ginger hat 
ja diefe Gejchichte niedergejchrieben, follten fich der Tatfache betvupt 
bleiben, daß ihr HErr und Meijter fein bloßer Menfch, fondern der 
menfchgeiwordene Gottesjohn fet. Und mit diefer Wahrheit follten ie 
auch Ernjt machen und in diejem Fall erfennen, daß er wegen feiner 
Berfönlichkeit nicht zu diejer Steuer verpflichtet fet. — Auch wenn tir 
auf den urfprünglichen Swed diefer Abgabe achten, erfennen mir, daß 
Chrijtus nicht dazu verbunden fein fonnte. Diefe Gabe follte ja zur 
Verfohnung der Seele des Gebers dienen. BEfu Seele war aber rein 
und findlos, er hatte feine Verjohnung für fie nötig. Und mie jollte 
fich der um den Schatten, um das Vorbild Fümmern müfjen, der gez 
fommen war, das echte, vollfommene Opfer für die Verfohnung der 
Seelen aller Menjchen darzubringen? Damit aljo die Künger ja nicht 
auf den Gedanfen fommen möchten, daß feine Handlungen feinen An= 
fprücden toiderfprächen, betont Chrijtus, daß er als der einige Sohn 
Gottes und der Meffias der Welt in feiner Hinficht zu diefer Abgabe 
verpflichtet fet. 

Dies ift ein weiterer Beweis dafür, dak hier von einer Tempels 
fteuer die Rede ift und nicht von einer ftaatlihen Steuer, daß es fi) 
hier um das handelt, was Gottes ift, und nicht um das, twas des Kaijers 
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ijt. Unter diefer Vorausfebung fonnte er für fich die Freiheit von 
diefer Steuer beanjpruchen mit diefer Begründung: „So jind die 
Kinder frei.” Wenn es fich hier um eine Zahlung an das teltliche 
Regiment handelte, wäre eS eine gang andere Sache. Er war nicht 
ein Sohn des Kaifers und wollte ce auch nicht fein. Gr hatte freilich 
auf andere Gründe hin für fich Freiheit von jtaatliden Abgaben in 
Anspruch nehmen fünnen, aber nicht aus dem von ihm jelbft angegebenen 
Grunde. Man fönnte höchftens darauf hintweifen, daß er ein Nach- 
fomme Davids fet und darum nicht verpflichtet, Steuern zu bezahlen. 
Aber Könige erheben Steuern von andern Königsfindern, befonders 
wenn fie diefe unterjocht haben. Auch widerfpricht Chriftus diefem 
Gedanken in dem altficchliden Evangelium für diefen Sonntag. 

Die Anwendung auf den HErrn ift Har. C3 erhebt fich aber nun 
die Frage, ob das Gleichnis nur auf ihn angewandt werden foll oder 
ob auch andere, die Siinger, mit eingefchlofjen find. Die Cregeten find 
fich in diefer Frage nicht einig. Meyer und die meijten englifhen Wus- 
leger entjcheiden ji für die erjte Auffafjung, während die neueren 
deutfchen Cregeten die andere Erflarung vertreten. Stöchardt {chreibt 
in feiner Biblifchen Gefchichte: „So find alfo die Kinder des Neuen 
Bundes, zu denen jchon die Viinger zählten, und vor allem ihr Meifter 
felbit, der Sohn Gottes, frei von allen Lajten Ysraels.” Ctivas aus 
führlicher jchreibt Zahn in feinem Kommentar zur Stelle: „Die Anz 
wendung auf die vorliegende Frage war fo jelbftvberjtandlid, daß 
SEfus nicht nötig fand, jie auszufpredhen. Nicht nur SEjus, fondern 
auch feine Viinger find ja Söhne des „großen Königs“, 5,35, für deffen 
Tempel zu Serufalem die Steuer erhoben wird, und fie find dies im 
UnterjchiedD von ihren Bolfögenofjen oder doch in anderm Ginn als 
diefe, nämlich nicht vermöge ihrer Zugehörigkeit zur Nation und nicht 
infolge bon fegensreichen Einflüffen, die etwa bom Tempel und feinem 
Kultus ausgehen, fondern duch unmittelbare Cinwirfung „des Ieben- 
digen Gottes”. Troß des Abjtandes ziwifchen dem einzigen Sohne 
Gottes, der e3 bon Haus aus ijt, 2,15; 3,17; 11,27; 14,33; 16,16; 
17,5, und den Söhnen Gottes, die eS durch ihn getworden find, gelten 
bon ihnen mie bon ihm Ddiefe pofitiven und negativen Gabe gleicher- 
maßen. Da aber diefes Verhältnis IEfu und feiner Viinger zu Gott 
nach Entjtehung und Fortbejtand von der Nation und dem nationalen 
Kultus unabhängig ift, jo bejteht auch für fie feine unmittelbar religiöfe 
Pflicht, durch Entrichtung der Tempeliteuer zur Aufrechterhaltung des 
Kultus zu Yerujalem beizutragen; vgl. 12,6; Boh. 4, 20—24.“ 

Die Cregeten, die die andere Auffaffung vertreten, machen die folz 
genden Punkte geltend: Die Frage der Steuererheber Iautet gar nicht, 
ob aud) die Singer bezahlen, das wird vorausgefeßt; fondern fie er= 
fundigen fid) allein danach, ob JEjus bezahle. Wenn auch die Jünger 
Gottes Söhne jind, jo find fie dies doch in gang anderm Ginn als 
SEfus, und mas bon ihm als dem Sohn Gottes gilt, gilt deswegen 
nicht notwendig aud) bon ihnen. YEfus macht doch diefen Unterfchied 
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flar, wenn er fagt: „Ich fahre auf zu meinem Vater und zu eurem 
Vater, zu meinem Gott und zu eurem Gott”, 305.20,17. Dann 
fann man doch nicht fagen, dak die Singer als Kinder Gottes feine 
Verpflichtung haben, das dargubringen, was fie Gott fehuldig find. — 
Sprachlidgen Einwänden, die gegen diefe Erklärung erhoben werden, 
begegnen ihre Vertreter in der folgenden Weife. Man hat behauptet, 
weil der HErr den Plural gebraude: „So find die Kinder frei“, müffe 
man die Nünger einfchliegen. Darauf antworten fie: Um feinem 
Singer das Verjtändnis der Sache zu erleichtern, nimmt der HErr ein 
Bid aus dem Leben. Er braucht dort den Plural Könige, auch hat 
ein König oft mehrere Söhne, darum fagt er aud) Kinder oder Söhne 
in feiner Frage. In feiner Antwort bleibt er dann ganz natürlich 
beim Blural. Will man hier den Plural prefjen, dann muß man e3 auch 
in Könige tun. Auch aus dem Gab 8.27: „Auf dak aber wir fie 
nicht ärgern“, muß man nicht Schließen, daß der HErr auch die Jünger 
mit eingerechnet haben mill. 805.3, 11 braucht IEjus ton fich allein 
den Plural, wenn er jagt: „Wahrlich, wahrlich, ich fage dir, wir reden, 
Das ir milien, und zeugen, Das mir gefehen haben, und ihr nehmt 
unfer Zeugnis nicht an.“ 

Wir find geneigt, der letteren Wuffajfung zuzuftimmen. Dazu 
beivegt uns außer den oben angeführten Gründen noch das Folgende. 
Der Hauptgrund, den man für den Einfchluß der Jünger angibt, ift der, 
daß jebt die Zeit des Neuen Bundes gefommen ijt und daß die Sünger 
als Kinder de3 Neuen Bundes feine Verpflichtung mehr gegen den Alten 
Bund haben. Nun ift dies wahr und in der Schrift begründet. Aber 
gerade diefer Punkt wird nicht im Text erwähnt und liegt auch durchaus 
nicht im Gleichnis, fondern man muß ihn ins Gleichnis hineintragen. 
Dort ijt nicht davon die Rede, daß der Konig beabfichtigt, feinen Haus- 
halt nunmehr in anderer Weife als vorhin zu führen, fondern e3 hanz 
delt einzig und allein von der Verpflichtung, die Nojten für die Führung 
de3 Haushalt3 aufzubringen. 

Petrus ijt jebt darüber im flaren, daß der HErr feinerlei Ver- 
pflichtung hat, die Tempelfteuer zu bezahlen. Der Heiland denkt aber 
nieht bloß an feine Jünger, fondern auch an die andern, die nicht dieje 
Grfenntnis haben, wie fie Petrus jebt hat, die nicht alfo belehrt worden 
find. Unter diefen find manche, die nicht feine offenen Feinde find, die 
vieleicht noch für fein Reich getvonnen werden können. Darum jpricht 
der HGrr weiter zu Petrus: „Auf daß aber wir fie nicht ärgern, jo 
gehe Hin zum Meer, wirf die Angel und nimm den eriten Fijch, der 
herauffommt; und wenn du feinen Mund auftuit, wirft du einen Stater 
finden; den nimm und gib thn für mid) und dich“, 8.27. Der HErr 
will feinen Anjtoß geben, darum trifft er nun Vorfehrungen für die 
Bezahlung der Tempeliteuer. ES fommt eben bei allen feinen Hand- 
Yungen alle auf die Perfonen an, mit denen er eS gu tun hat. Er 
trug fein Bedenken, Anftoß zu geben, wenn e3 fich um Heuchler han- 
delte, die im Widerspruch mit Gottes Gebot durch ihre mwillfürlichen 
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Gabungen die Freiheit der Kinder Gottes unterdrüden wollten. Als 
die Pharifaer und Schriftgelehrten fich beflagten, dab die Sünger die 
Auffähe der Älteften überträten und mit ungewafchenen Händen das 
Brot agen, wich er nicht im geringiten, jondern hielt ihnen ihre Sünde 
bor, daß fie Gottes Gebot aufgehoben hätten um ihrer Auffäbe millen. 
Und als dann die Singer ihm fagten: „Weißt du auch, daß jich die 
Pharifaer argerten, da fie das Wort hörten?” antwortete er ihnen: 
„Alle Pflanzen, die mein hHimmlifcher Vater nicht gepflanget, die werden 
ausgereutet. Lafjet fie fahren, fie find blind und Vlindenleiter; wenn 
aber ein Blinder den andern leitet, jo fallen fie beide in die Grube“, 
Matth. 15, 1ff. Hier hat er es aber nicht mit folchen Heuchlern zu tun, 
fondern mit Leuten, deren Forderung aus Gottes Gebot, den Gottes- 
dienst aufrechtzuerhalten, abgeleitet war und denen die Beobachtung des 
von Gott geftifteten Gottesdienites am Herzen lag. Die gefebestreuen 
Suden, auch die, welche noch feine Feindichaft gegen Chrijtus an den 
Tag gelegt hatten, die aber noch nicht das Geheimnis feiner Perfon 
erfannten, würden natürlich denken, daß er das Gefeß auflöfen wolle, 
dak er die bon Gott gegebene Religion und den Tempel berate. Wuch 
vielen aus dem Weiteren Süngerfrei3 müßte die Verweigerung Ddiefer 
Bahlung unverftändlich erjcheinen. Bon diefen waren möglicheriveife 
noc) manche zu gewinnen, wenn er fie nicht abitieß. Aus Liebe zu 
ihnen war er bereit, auf jein Recht zu verzichten. 

Die Art und Weile aber, in melcher er dieje Pflicht nun erfüllt, 
ijt gugleich ein Beweis der Macht und der Freiheit, womit er fie erfüllt, 
nämlich nicht als Knecht des Gefebes, jondern al3 Sohn, der des Gez 
febeS und des Tempels nicht bedarf. Cr befiehlt dem Fijcher Petrus, 
ans Meer gu gehen, und gwar nicht mie gewöhnlich mit dem Neg, 
fondern mit der Angel, und der erjte Fifch, den er fängt, foll einen 
Stater im Munde haben, genug um für beide die Steuer zu bezahlen. 
Wie er vorhin Petrus gegenüber feine Alliwifjfenheit gezeigt hatte, fo 
eriweiit er jebt feine Wllmacht und feine Herrfchaft über die ganze 
Schöpfung. Er ijt der HErr Himmels und der Erde; er hat die Fifche 
im Meer, Gold und Silber in jeiner Hand. Gr hatte ja auf andere 
Weije für das Geld forgen fünnen, wie er auch Petrus auf andere 
Weife hatte belehren fonnen. Cr hätte den Judas beauftragen fonnen, 
für ihn und alle Sünger die Steuer aus der gemeinen Kaffe zu bez 
zahlen. Uber das jteht feit, dak diefe Belehrung durch ein folches 
Wunder jich dem Gedächtnis des Petrus unauslöfhlich einpragte. 

Hiermit jchliegt Matthäus die Erzählung. Cr berichtet nichts 
darüber, tote Petrus dem Befehl des HEren nachgefommen fei. Daraus 
haben nun manche Rationaliften fehließen wollen, daß Petrus dies üiber- 
haupt nicht getan habe. Aber das ijt doch eigentlich fo felbjtverftandlig 
für einen, der aus dem Evangelium die Herrlichkeit des SErrn erfannt 
hat, dab fein Bmeifel daran fein fann, daß alles fo gejchehen ift, wie 
der Herr gejagt hat. Andere haben verfucht das Wunder des Wunder: 
‚baren zu entleeren, indem fie die Sache fo dargeftellt haben, daß Betrug 
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den Fijch für einen Stater verfauft habe, aber das ift fo offenbar text- 
toidrig, daß wir uns dabei nicht aufzuhalten brauchen. 

Die Lehre des lebten Teiles faffen mir wohl am beiten mit der 
Worten Stochardts zufammen: „Und damit hat er feinen Siingern, den 
Süngern aller Zeiten, den Weg getwiefen, dak fie niemanden ein 
Ärgernis geben, daß fie die Macht und Freiheit, die te in Chrifto haben, 
nicht mißbrauchen zum Schaden des Nächiten, fondern, too e3 die Liebe 
erheifcht und mo e3 ohne Sünde gejchehen fann, den Wünfchen, For- 
derungen, Sitten, Sabungen der Menfchen fich anbequemen und unterz 
ordnen.” 

Vet der homiletifchen Behandlung fann man, was nicht oft genug 
gejchehen fann, feinen Zuhörern die Herrlibhfeit des HErrn 
bor Augen ftellen. Im erften Teil behandelt man die undergleichliche 
Berfon: er ift al3 Gottes einziger Sohn über alle Menfchen und 
Engel erhaben; er braucht feine Steuer zur VBerföhnung feiner Seele 
darzubringen; ex ijt vielmehr der rechte Meffias, der das vollfommene 
Dpfer zur Verfohnung der Welt bringt; er eriweift feine Einzigartig 
feit Durch feine Wilivijfenheit und Mllmadt. Sm zweiten Teil ber 
fündigt man dann feine unvergleichliche Liebe, zuerit gegen Petrus, den 
er in der Erkenntnis ftarfen mill, und dann gegen die Schwachen, die 
er noch etwa gewinnen fann. — Li3com gibt einen Entwurf mit abnz 
lichen Gedanken: Wud im Geringen offenbart fi FEfus 
in feiner Größe. 1. In der Größe feiner Demut und Liebe, uns 
zum Vorbild; er lehrt uns A. auch den bojen Schein meiden, BV. 24. 25; 
ja B. lieber etiva3 von unjern Nechten nachgeben, als rücdficht3los 
darauf beitehen, 8.25.26; nicht fchelten, wenn uns Unrecht gefchieht, 
fondern lieber jtille fein und dulden (nicht ärgern), 8.27. 2. In der 
Größe feiner Herrlichkeit, die uns mit Vertrauen gegen ihn erfüllen joll. 
A. Er fieht und weiß auch das, was verborgen tit und an fich unbe- 
deutend erfcheint, a) was Yetro begegnet ijt, VB. 25, fam zuvor; b) den 
Stater in dem Munde de3 Fifches, 8.27. B. Vertrauen zu ihm wird 
uns aus mancher Verlegenheit heraushelfen, 8.27; denn er fennt ja 
a) auch unfere Not, b) die Mittel zur Hilfe. — Man fann auch auf 
Grund unfer® Tertes einmal diejes Thema behandeln: Was 
fönnen mir bon dem HErrn über unfere Hrifitlidhe 
Freiheit lernen? 1. Dak wir uns felbjt gang Far werden, dab 
eine gemwiffe Handlung in diefes Gebiet gehört. 2. Daß wir beim 
Gebrauch unferer Freiheit immer das Wohl des Nächten im Auge 
haben miiffen. Paul 3 Kohnete. 


ap — ze, 
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„Sp jemand ein Bilhofsamt begehret”, doeéyerar, natürlich 
nicht aus falfchem Ehrgeiz. Das Vifchoftsamt der Hriftlichen Kirche foll 
niemandem aufgezwungen, e3 muß begehrt werden. „Begehren“, 
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eigentlich: die Hände ausjtreden, danach ftreben, fic) danach fehnen. 
Viele junge Männer haben diefen Wunjd. Daher die große Zahl von 
Studierenden auf unfern Seminaren und auf unfern Gymnafien. Bet 
der argen, ungläubigen Welt freilich ijt daS Predigtamt veradhtet. Wie 
fehr! Warum? Zu aufgeflärt? Nein, Haß des göttlichen Worts und 
feines Urhebers. Satan trachtet auf alle Weife, es zu untergraben und 
auszurotten, 3.8. wiederholt in Rußland, Verfolgungen in mohamme- 
danifchen und andern Ländern. Auch das Fleifch der CHrijten mill bon 
der Herrlichkeit des Predigtamts nichts wiljen. C3 beurteilt das Amt 
fleifchlich, nach dem Geldbeutel, nach der Anzahl von guten Tagen, die 
allerdings fparlich bemeifen find. Gfleichivohl ijt das Bifhofsamt ein 
gutes, föftlihes Werk. Gottes Wort jagt e3 hier im Text. Zu alljeitig 
befierem PVerftändnis wollen wir uns daher die Wahrheit -vergegenz 
twartigen: 


Das Bifhofsamt der chriftliden Kirche ein fojtlicd) Wer. 


1. Wegen feines gdttliden Stifters. 


A. Das Bifchoftsamt der chrijtliden Kirche ijt das Amt eines hriit= 
lichen Bijchofs. a. Dies wird meijtens falfch verftanden, als ob e3 in 
der chrijtliden Kirche Befehlende und Gehorchende gabe. Daher die 
hierarchifde, antichriftijde Rangordnung in der römischen Gefte: Bapit, 
Kardinäle, Ergbijchofe, Bijchofe, Prieiter ujto. famt ihrer Verfluchung 
aller, welche die göttliche Cinjebung diefer menfhlien Cinridtungen 
leugnen (Zrid. Konz., Sess. 23, can. 6—8). Auch in proteftantifchen 
Kirchen ijt ein ähnliches Übel eingedrungen: bei den Epijfopalen (Handz 
auflegung der Bijchofe), den Presbyterianern und Methodiften (Rauz 
bung der Gemeinderechte durch die Kirchenbeamten) und andern (vgl. 
Giinther3 Symb., 3. Wufl., ©. 372 ff.). Chrijtus fpricht: Matth. 23, Sb. 
b. Sm Ginne der Heiligen Schrift ijt das Wort „Bifchof“ gleichbedeutend 
mit Auffeher über eine Gemeinde, der BVorgefebte. Die Bifdhofe der 
Gemeinde heißen aud) „Lehrer“, Yak.3,1; „Diener“, 1 Ror.3,5; 
„Botichafter“, 2 Kor. 5,20; „Brediger“, 2Tim.5,4; „Hirten“ oper 
„PBaltoren“, Eph. 4,11; ,Haushalter”, Tit.1,7. „Biihofsamt” heift 
daher fo viel mie das Auffeheramt, die Beauffichtigung der Gemeinde, 
das Vorjteheramt in Predigt und Seelforge. 

B. Das Krijtlihe Biichofsamt ift geitiftet a. nicht von Menschen, 
iwie Die Quaker irren und wie bistweilen andere, wenn fie ihrem Fleisch 
Raum geben, zu denfen fcheinen; b. fondern bon Gott felbft. Gott, der 
erhöhte Chrijtus, jebt, gibt Bifchöfe, Hirten, Apoft. 20,28; 2 Kor. 5, 18; 
Eph. 4,11, und gwar Männer, nicht Weiber, 1 Kor. 14,34; 1 Tim. 2, 
11. 12. Gott tut dies durch die Hriftliche Gemeinde. Augsb. Konf., 
Art. 14: „Niemand foll in der Kirche öffentlich Lehren oder predigen oder 
Saframente reihen ohne ordentlihen Beruf (rite vocatus, regularly 


called).“ Der Gemeinde find die Schlüffel des Himmelreichg anver- 
traut, Matth. 18,20; Soh. 20, 23. 
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Kann eS ein Föitlicheres Werk geben als das von Gott felbjt ge- 
jtiftete Bifhofsamt? Wie jhiver alfo verfündigt fich die glaublofe Welt 
duch defjen Verachtung! Und jede driftliche Gemeinde foll des Wortes 
Hebr. 13,17 jtet3 eingedenf bleiben. Gott ijt der Stifter des Bifchofg- 
amts, und darum ift’3 ein foftlid) Werk. 


2. Wegen feines herrlidhen Werkszeugs. 

A. Das Werkzeug bei der Verridtung des Auffeheramts ift das 
Wort des Stifter: a. Das Gefeb. Welches? Nicht das ganze auf 
Sinai den Juden gegebene Gefeb, weder das jüdische Polizei» noch ihr 
Beremonialgefeb; mohl aber das alle Menjchen verbindende Moral- 
gejeb, die gehn Gebote, nicht wie fie den Juden gegeben wurden, fondern 
nach der Erklärung des Neuen Teftaments, wie wir fie 3.8. in Luthers 
Katehismus haben. Diejen unmwandelbaren Gefebesiwillen (Matth. 5, 
18. 19) follen Gottes Boten fundtun vornehmlich zu dem BZived, die 
Harte Krujte des natürlichen Herzens aufzureigen, damit der Menfch 
feine Sünde als Sünde erfenne und anerfenne (acknowledge). b. Das 
Evangelium, der eigentliche Sfopus der Heiligen Schrift, Soh. 5, 39, die 
frohe Botichaft der Gnade Gottes in Chrijto ICfu, 2 Kor. 5, 19.20. 
Dies Wort von der Verjohnung ijt uns nötig, weil fein Menfch ohne 
Vergebung vor Gott beftehen fann. Herrlich ijt dies Wort, teil e8 von 
Ewigfeit bon Gott geplant, in der Zeit durch Chriftum bereitet und von 
ihm der verlornen Welt zum Gejchenf gemacht ijt. C8 dient als 
Gnadenmittel und als Gnadenfiegel. Mit diefem Werfgeug, dem horz 
baren und ficjtbaren Wort Gotte3, arbeitet das chrijtlicde Bifchofsamt 
und foll damit al3 an einem ,,fojtlichen Werk” (Zoyov, Aufgabe, Berufs- 
arbeit) treu und flug twirfen, Luft. 12, 42. 

B. Daraus folgt: a. daß die wahre fichtbare Kirche auf Erden erz 
fannt wird nicht an dem Anjehen oder der Zuborfommenbeit ufto. ihrer 
Glieder, jondern an der Reinheit der Kicchenlehre in Predigt» und 
Saframentsverwaltung; b. daß jeder Chrijt mit heiligem Ernit alle 
falichen Kirchen meiden foll, die zwar vor Menfchen oft einen Glorienz 
fchein haben, aber um der feberifchen Lehre willen Gott mißfallen, 2 Kor. 
2,17; e. daß jeder VBifchof es als jeine Hauptaufgabe, fein Lebenstverf, 
erfenne, Gotte3 Wort zu verkünden öffentlich in jeder Predigt und in der 
Gemeindeverjammlung, pribatim an Kranfen- und Sterbebetten und 
fonft in der Praxis, 1 Petr. 4, 11. 

Ein wie föftliches Werk ijt alfo das Vifchofsamt um feines herr= 
lichen Werfgeuges willen! Dante Gott, mein Amtsbruder, daß er dir 
das brünftige Begehren (Emidvula) Danach ins Herz gegeben, dein Gemüt 
darauf gerichtet hat. Verwende darum allen Fleiß und Treue auf die 
Borbereitung der Predigt, 2 Tim. 2,15; 4,2. Und wenn, was nicht 
ausbleiben darf, Anfechtung dein Herz befchiwert, fo denfe an das bom 
Heiligen Geift eingegebene Wort des Tertes: „Das ift je gewißlich wahr 
[miorös 6 Adyos, dad heißt, bewährt, vertrauensiviirdig ift das Wort], fo 
jemand ein Bifdofsamt begehret, der begehret ein foftlid) Werk. 

21 


322 Outlines on the Standard Epistle-Lessons. 


3. Wegen feines feligen Endzwedl2. 

A. Schon vor Menfchenaugen ijt das Bifchofsamt gut. Warum? 
a. G8 ftraft die Sünde; Mbgötterei, Mißbrauch des Namens Gottes, 
Sonntagsentheiligung, Gelbjtjucht uf. b. €3 ruft zur Vuze und 
mahnt zur Umfehr; und mander ijt gewonnen worden. c. 3 leitet an 
zu guten Werfen; Liebe gu Gott und feinem Wort, Nachitenliebe, Ber- 
föhnlichfeit, Keufchheit, Ehrlichkeit, Gehorfam gegen Obere und Obrig- 
feit. d. G8 troftet die Bußfertigen in Unglücdsfällen: Feuer, Waller, 
Bliß, bei fchtveren Verluften im Beruf und Gejchäft, in oft langivierigen, 
fchmerzhaften Krankheiten, im Todesjtündlein. Das alles ijt nicht als 
Kleinigkeit zu überfehen, fondern hat jeit awei Sahrtaufenden mehr als 
irgendein Faktor zur Geftaltung der Kulturivelt beigetragen. 

B. Aber der eigentliche und höchite Endaiwed des Predigtamts ijt 
a. die Einfammlung der Auserwählten durch die Botjchaft des Coanz 
gelium3, b. die Bewahrung der Gläubigen zur ©eligfeit. Andere gott- 
gefallige Yimter, fo nötig und wichtig fie auch jind, Haben e3 doch nur 
mit zeitlichen, irdijden Dingen zu tun; ihre Wirfung endet jpatettens 
mit dem Untergang des Weltalls. Anders mit dem firchlichen Lehramt, 
das eben dann feinen Zived und Nuben in höchiter Vollendung zeigt. 
D fojtlides Werf, das chrijtliche Bifchofsamt, recht foftlich gerade wegen 
feines &ndaivecks | 

Das hedenfe, du teure Gemeinde. Hat Gott dir wieder aus 
Gnaden einen Hirten gegeben, jo nimm ihn auf als deinen Bifchof, 
1 Sheff. 5, 12. 13; Vuf. 10,16. Chret ihn als einen Boten Gottes 
durch fleifiges Hören und Befolgen der Botjchaft. Seid rücfichtspoll 
gegen feine Schwächen und übt Geduld. Wor allem aber betet täglich 
briinjtig für ihn und fein Haus. Hört, was Gott im Text jagt! — 
Auch du, Lieber WintSbruder, verliere dies nie aus den Augen, Kol. 
4,17; 1 Tim. 4,12.16. Bete anhaltend für die Großen und Kleinen, 
fonderlich die Schuljugend. Bitte den treuen Oberhirten, den Bifchof 
unferer Seele: Lied 324, 5. B. Cicftandt. 


— 
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Fifteenth Sunday after Trinity. 
GAL. 5, 25—6, 10 (25). 

[Introductory note: V.25 reads literally: “If we live by the Spirit, 
by the Spirit also let us walk (conduct our lives).” The Greek in both 
cases has a simple dative, which might be either the instrumental or the 
normal dative. We prefer the normal force in this instance. But “by” 
in English has both the instrumental and the normal force.] 

i John 16, 7—11. Explain this office of the Holy Spirit as regards 
“the world.” Cf. Matt. 24,14: “For a witness unto all nations.” 
For us Christians the important question is: Have we received 
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the Holy Spirit? Gal.3,2.5; Acts9,17; 10,44.45. He is the only 
source of all genuine spiritual life. Paul proves this in our epistle. 
ORTS: UT, 

Guided by our text, v.25, let us hear what the Spirit of Christ 
has to say to the Church of all ages on these vital matters. Rev. 
DET. 


THE CHRISTIAN’S SPIRITUAL LIFE AND CONDUCT. 
\ 1. His Life Within; 2. His Conduct Toward Others. 


1: 


“Tf we live in (by) the Spirit.” In this premise we have a central 
fact of Christianity. It is always a welcome experience for the 
seeker after divine truth to find a solid, pithy fact. The spiritual life 
within us is due solely to the Holy Spirit. As the Spirit of God by 
moving (brooding) upon the vast abysmal waters at Creation’s dawn 
instilled them with life-giving properties, Gen.1,2; as He is the 
Source and Giver of all life, Ps. 33,6, in the physical universe, so 
also we praise and worship Him as the Giver of all spiritual life 
when we confess: “I believe in the Holy Ghost.” 

“All our knowledge, sense,” ete. Hymn 3,2. Believe that fact? 
Begun to entertain doubts because of what some psychologists are 
saying? No psychologist can know what is in a man’s soul. Op. 
1 Cor.2,11a. But of the Holy Spirit the divine testimony is given: 
“The Spirit searcheth all things [including the human heart], yea, 
the depths of God.” 1 Cor. 2,10. To this Spirit’s searchings you want 
to prefer the researches of the psychologists? Read 1 Cor. 2,14a. Cp. 
John 3,3.5. If you are spiritual, you will have observed this. The 
natural man may be very learned, keenly observant of certain 
manifestations of the human mind or soul; but spiritual truths are 
absolutely hidden from him, 1 Cor.2,7.8.14, they are foolishness 
to him. He has no spiritual life and will not confess: I believe in 
the Holy Spirit. His is “the spirit of the world.” 1 Cor. 2, 12. 

We live by the Spirit of God, we, who are spiritual. 1 Cor. 
2,15; Gal.6,1. How did we receive the Holy Ghost? How not? 
Not by works of righteousness. Tit. 3,5; Eph. 2,4.8.9. Not by the 
works of the Law. Gal. 3,2. The natural man persists in trying this 
way as the way for him. How did we receive the Spirit? According 
to His mercy God, our Savior, saved us, “by the washing of regenera- 
tion,” etc. Tit. 3,4—7. The great facts of Christ’s salvation are the 
Spirit’s message, making but one appeal: Believe. The Law is not 
of faith, Gal. 3,12; Rom. 9, 31. 32, but the Gospel is “the hearing of 
faith.” Gal.2,2.5. Its one and only appeal is: Believe. For all 
that the Law demands Christ has done; He did continue in all things 
written in the Book of the Law to do them. Gal. 3,10; Deut. 27, 26, 
per contra. And yet He died? And what a death! Cursed, hanging 
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upon a tree, forsaken by God, rejected by men. The meaning of it 
all? Thank God for the glorious meaning found in Gal.3,13! Do 
not resist this message of the Spirit. God is calling you. Gal.1,6; 
5,8. Cp:1Tim.2,4; John 3,15.16; 2Pet.3,9. Do not resist, for 
the Spirit of God is bearing witness to your spirit that in Christ 
you have been made free from the law of sin and death in your flesh, 
and the Spirit itself beareth witness with our spirit that we are 
the children (réxva, “born” ones) of God, Rom. 8,2.16, born again. 
of the incorruptible seed. 1 Pet. 1,23; Gal. 4, 1—7. 

We live by the Spirit. If that is true, then a death has also 
taken place in us. Op. Gal. 2,19.20; Rom.7,4—14; Gal. 6, 14. 15. 
Old things are passed away; behold, all things are become new.” 
2 Cor. 5,17. In other words, the old man in us, the “flesh,’* with its. 
evil inclinations, the “world,” dies, as the new life is introduced by 
faith in the crucified and risen Christ. 

Such is the inner life granted by the Spirit to the believer. 


2. 


If we have real spiritual life by the Spirit; if the “new man” 
has been created within us by the Holy Spirit, what follows? The 
necessary conclusion is: then we owe it also to walk by the Spirit. 
In other words, if the Spirit grants us the spiritual life which the 
Law cannot give us because of our sinful flesh, then we are under 
obligation to exhibit that control of the Spirit in our behavior. 

Though we have our inner spiritual life, the admonition is 
necessary, let us also walk by (in) the Spirit. In v.16 began the 
exhortation of which our text is a part: Walk (aegumateite) by the 
Spirit, and ye shall not fulfil,” ete. Read v.18. See Rom. 8, 14. 
If we yield ourselves to the promptings of the Spirit, we are not 
subject to Law, for He will master unlawful desires before they 
issue in action. 

If we yield to the Holy Spirit’s promptings, what will be our 
inward state? Nine graces will adorn our hearts — love, joy, peace, 
long-suffering, gentleness, goodness, faith (fidelity), meekness, 
temperance (self-control). 5,22.23. What a marvelous character? 
Are these traits found in you? If so, it is a token of the Spirit’s 
presence in your heart, for the “flesh,” the natural state of your 
heart, is quite contrary to these nine graces. See 5,19—21. These 
graces present a moral portrait of Christ. Cf. Gal.2,20: “Not I, 
but Christ,” and John 15,1—8. This character of the believer is the 
result of his vital union with Christ, a union due to the Spirit’s 
work. John 15,5; 1 Cor. 12, 12. 13. 

The inward state of the believer’s heart will manifest itself very 
noticeably in his relationship toward others. Such a genuine be- 
liever will not glory in the vanities of human flattery, honor, and 
praise, which are the cause of ostentation and display, Phil. 2,3; 
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nor will he provoke another, as if he were far superior; nor will he 
envy another, more favored, v.26. Again, his Spirit-guided conduct 
will manifest itself in case of a brother’s being overtaken in a fault. 
His aim would not be to “make him feel cheap,” but v.1. A fine 
application of 5,23. One cannot help but think of the humility of 
Christ. Phil. 2,5—8. If He could do so much for you, why can you 
not do so little for your sinning brother? Note the contrast of the 
spirit exhibited by the Pharisee toward others. In seeking to 
establish his “goodness” he should have taken a better standard than 
other men. All men’s gage for that is the Law, especially as ful- 
filled concretely in Christ’s conduct toward God and man. However, 
of the spirit of helping an erring brother to return to spiritual health 
the Pharisee exhibits none. Luke 18, 9—14. Other examples of the 
Spirit-controlled believer’s conduct toward others are given 6, 2—5, 
the burdened brother; 6,6, the teaching brother, etc. 

Thus we are to stamp the life by the Spirit upon the outward 
walk. The reasons for this are given in vv. 7—10. We must ever be 
on our guard against the “flesh,” which lusts against the Spirit. 
But if we walk by the Spirit, we shall not fulfil the desires of the 
evil flesh, Cp. 5,19—21; we shall rather by love serve one another 
and thus fulfil the spiritual intent of the Law. 5,13; 1 Pet. 1, 22; 
1 John 3, 16—18. Contrast the wicked, Col. 3, 7. 

Conclusion. As many as walk according to this rule, peace be 
on them and mercy, even upon the Israel of God. 6,16. The grace 
of our Lord Jesus Christ is with their spirit. Close with 2 Cor. 
13, 14. 

Los Angeles, Cal. Ege ER TE O. W. WisMar. 


Sixteenth Sunday after Trinity. 
Epu. 3, 183—21 (14—17a). 


Everything you touch ought to turn into gold. This is not 
meant to be taken in its literal sense. Nor are we urging more 
intensive business activity. Your home, your church, your place of 
work, and the pagan world about you should feel the touch of your 
influence and become strong in the faith and pure in the Christian 
life as refined gold because of their contact with you. Cf.v.5 ff. The 
power of this magical touch is “the power that worketh in us.” 
V. 20, ef. v.16. The secret of that spiritual power is Christ. 


“THAT CHRIST MAY DWELL IN YOUR HEART 
BI AL TH oe 


1. Why is it so necessary that Christ dwell in our hearts? 
2. What is the meaning of this prayer? 
3. What is the result if this prayer is realized? 
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i: 


a. Without Christ in us at all we would be spiritually cold, 
blind, unresponsive, inactive, unsaved, dead as a corpse. 

b. Even among the regenerated Christians there is a greater 
need of the indwelling Christ. At Ephesus. Where are the holy 
men and women of God? Where the martyrs? Where the Chris- 
tians that will bring actual sacrifices? Are we not of too little 
faith, love, strength? There is an ostentation of Christianity. The 
Christianity of some appears to be like a beautiful car; but when you 
look under the hood, you discover a little, sputtering, missing motor. 
Think of the perfect Christian in faith and life you might have been, 
you ought to be. There is a void that needs to be supplied. 


2 


a. It is Christ who is to be the motive power of our spiritual 
lives. The Christ of St. Paul was not the fictitious Jesus of Arius, 
the musty “Father” of our Modernists. It is “our Lord Jesus Christ,” 
v.14, “who is over all, God blessed forever.” Rom.9,5. Second 
Article. The State of Exaltation. fi 

b. Christ is to be in your hearts. It is not enough to have Jesus 
on your lips nor to have all historical and doctrinal knowledge of 
Him in your head nor to have a beautiful picture of Him on the wall 
nor to carry Him as a spare tire that might be welcome in a pinch. 
Bread in the window does not satisfy hunger. Gasoline in the ser- 
vice station will not drive your car. Jesus with all His grace, love, 
divine qualities, with His redemption, with His Spirit, must fill not 
merely a little corner (the attic or guest-room), but our whole heart 
and soul. Our hearts must be filled with all the glory of Jesus as 
the Temple of Solomon with the Shekinah. 

ce. It is faith that appropriates Jesus. Faith is the prayer of 
Thomas: “My Lord and my God.” Hymns 100,1; 106,1.6; 345, 3. 

d. Jesus is not merely to visit our hearts for a brief hour, say, 
on Sunday mornings, or when convenient, but is to dwell, abide, 
permanently to reside, in our hearts, on Sundays and during the week, 
at home, at business, at your pleasures, on your travels, when among 
Christians and among sarcastic scoffers. 


3. 


What happens to the foul air in a vessel when it is filled with 
pure sparkling water? What was the result when the word Rome 
glowed in the heart of the Roman soldier? When Jesus fills the 
heart of the soldier of the Cross, he is invincible. That heart is 
filled with “all the fulness of God.” What change takes place with 
a beleaguered garrison whose soldiers are famished, whose supplies 
are exhausted, whose courage is gone, and whose powerful enemies 
are on the verge of a vicious attack when suddenly its king arrives 
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with a heroie army and abundant supplies? What happened to Saul 
of Tarsus, the persecutor, when on the way to Damascus Christ 
entered the fortress of his heart? “He himself was a changed man; 
he knew exactly what had done it; it was Christ. On the Damascus 
road they met, and from that hour his life was absorbed in His. 
The effect could not but follow — on words, on deeds, on career, on 
creed. He became like Him whom he habitually loved. ‘So we all, 
he writes, ‘reflecting as a mirror the glory of Christ, are changed 
into the same image.’ Here is the solution of the problem of 
sanctification in a sentence: Reflect the character of Christ, and you 
will become like Christ.” Drummond. 2 Cor. 3, 18; Gal. 2, 20. 
“Imagine one without genius and devoid of the artist’s training, 
setting down before Raphael’s famous picture of the Transfiguration 
and attempting to reproduce it. How crude and mechanical and 
lifeless his work would be. But if such a thing were possible that 
the spirit of Raphael should enter into the man and obtain mastery 
of his mind and eye and hand, it would be entirely possible that he 
should paint this masterpiece; for it would simply be a Raphael 
reproducing Raphael. And this in a mystery is what is true of the 
disciple filled with the Holy Spirit. Christ by the Spirit dwells 
within him as a divine life, and Christ is able to image forth 
Christ from the interior life of the outward example.” Gordon. 

Ex. 34,35. If we commune with our Lord Jesus Christ and 
speak with Him face to face as we behold Him in the Gospel, we shall 
be transformed into the glory of the Savior’s image. Thus, according 
to the riches of His glory we might be strengthened with might by 
His Spirit in the inner man and are bound to give evidence of “the 
power that worketh in us.” Oh, that Christ may dwell in our hearts 
by faith! 

Cleveland, O. Bee I ree H. W. BArTELs. 


Seventeenth Sunday after Trinity. 
Epu. 4, 1—6. 


Efforts at effecting a union of all Christian denominations. 
The Lambeth Conference, composed of all bishops of the Anglican 
Church, met in 1920 and is to meet for the seventh time in 1930. 
In 1925 the World Conference for Practical Christianity met at 
Stockholm upon invitation of Archbishop Soederblom of Sweden. 
In 1923 the Lutheran World Congress met at Eisenach, Germany; 
likewise from June 26 to July 4 of this year, in Copenhagen, Den- 
mark. Union of all Christians, the purpose of the first two; and 
union of Lutherans, of the last. Think of the time and money 
involved. But as much as we should strive to merge with others, 
so much should we be minded to bring about a union which would 
be pleasing to God. 
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UNITY OF THE CHRISTIAN CHURCH. 


1. It ts pleasing to God; 
2. It must not be confounded with indifference ; 
3. It manifests itself in good works. 


ibs 


It is pleasing to God. Vv.1 and 3. It is worthy of the vocation 
wherewith Christians are called that they should endeavor to keep 
the unity. (Dwell upon this thought.) Very imperative. Note: 
“Endeavoring to keep,” lit., “making haste to keep”; R. V., “giving 
diligence”; Luther, “seid fleissig” “To keep.” Cp. John 14, 15; 
17,11f. Keeping as the result of guarding. 

Christ is the Prince of Peace, and He came into this world to 
make peace through His blood. Eph.2,14—18; Is.11,6ff. Jesus 
prayed for this peace. John 17, 11. 21—23. Christians walk worthily 
of their profession if they walk as our text tells them. John 13, 35. 

Indeed, there should be a constant striving for unity in the 
Church. There have been reckless fellows who were carried away 
by their ambitions, prejudices, and jealousies, who have thrown the 
brand of dissension among Christians to satisfy their own low crav- 
ings. These men have much to answer for before their Judge. How 
about us? We were not officially represented at any of the conven- 
tions mentioned above. Are we disturbers of the peace in the Church ? 
No; we have held many conferences and are willing to hold more 
to effect unity, true unity. But we are opposed to indifferentism. 


2. 


The unity in the Christian Church which God requires must 
not be confounded with indifferentism. This unity is a unity of 
the Spirit. The word “Spirit” does not mean temper or disposition, 
as some would have it. Not a human spirit, but the Holy Spirit is 
meant. This unity is effected not according to the notions of men, 
but according to the working of God. 

Wherein does this unity consist? Vv.4—6. In short, in unity 
of doctrine. We must not say different things about Jesus, His person 
and His work, nor about Baptism nor about any other doctrine of 
Scriptures. We should not agree to disagree on doctrines revealed 
in God’s Word. 

Whenever a union is consummated which is not based upon 
God’s Word, it must receive our. condemnation. Union in the 
Christian Church should not be patchwork, as many want to-day; 
it should be pervaded by one Spirit, the Spirit of God in God’s Word. 
Hence, Matt.7,15; John 8,31; 1Cor.5,6; Gal.1,8.9; 2John 10; 
Heb. 10, 23, demand that we must denounce false doctrines and op- 
pose any union that does not imply unity. That may be called in- 
tolerance and aloofness, but we are content to bear that calumny 
as long as we do what God requires. 
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3. 


This unity manifests itself in good works. V.3, “in the bond of 
peace.” It must not be so understood as if this peace makes and 
preserves the unity. No, the unity of the Spirit produces that peace 
among the Christians. Internal unity brings about external peace. 

{ we are of one mind and one heart and one soul in matters of 
doctrine, we will strive to carry out v. 2. 

Fear and love of God’s Word will keep us from wrangling and 
quibbling. If it is our serious desire to keep the unity of the Spirit, 
we will not engage in quarrels which may lead to a complete destruc- 
tion of that God-pleasing unity. 

Let us prove to the world at all times that we are for unity of 
the Spirit, unity of doctrine, at any cost, but that we are never for 
a mere union at the expense of God’s truth. B. 


Eighteenth Sunday after Trinity. 
1 Cor. 1,49. 


Rom. 5,1.2. Nature and glory of the Christian estate. First, 
a Christian is a man who is justified by faith. Describe. Second, 
a Christian is a man who has peace with God. Describe. Third, 
a Christian is a man who rejoices in hope of the glory of God. This 
aspect of the nature of a Christian treated in text. 


“WAITING FOR THE COMING OF OUR LORD 
JHSUS CHRIST.” 


1. WE CuristTIANS are waiting for the coming of our Lord Jesus 
Christ. 

a. This is a characteristic, distinctive feature, of all Christians. 
Eternal life granted in justification. Rom. 5,1.2; Titus3,7. And 
since the revelation of Christ on the Last Day brings them the full 
enjoyment of that life, they are eagerly expecting this day. Acts 
1, 11,14; Tit.2,13; Phil. 3,20; 2Tim.4,8; Luke12,36. The one 
great concern of the sinner must be how he may obtain forgiveness 
of his sins; the one great longing of the justified sinner is the revela- 
tion of the Lord Jesus Christ on the Last Day. The infidel does not 
concern himself about this matter. “Meanwhile ‘home our heaven,’ 
instead of ‘heaven our home,’ was our motto.” (Carnegie, Auto- 
biography, p. 76.) Modernism, the theology of present worldliness, 
has adopted the slogan of the unbeliever: “One world at a time.” 
Bengel: “This characterizes the true and the false Christian, ex- 
pecting or fearing the revelation of the Lord.” Luther: “As soon as 
a child receives baptism and is clothed with the Chrisom, it is at 
that very moment consecrated to the eternal life, to be from now on 
a pilgrim and sojourner in this world, prepared and minded to forsake 
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this present life and to hope and wait for the coming enduring life.” 
Pieper, Christliche Dogmatik III, 103: “The Christian life dom- 
inated by the expectation of the Last Day.” 


b. Every single feature and aspect of the Christian life is dom- 
inated by this expectation. It directs our thoughts, sustains us in 
our work, our sufferings, hallows our business, success, joy, etc. 
(See Christliche Dogmatik III, p.104.) The spiritual gifts men- 
tioned in our text and the waiting for the coming of the Lord are in 
reciprocal relation. The Lord has equipped His Church with the 
knowledge of the saving truth and the gift of presenting it with 
a view to the final consummation. The better we know the Gospel, the 
more patiently and confidently will we look forward to the revelation 
of the Lord Jesus. The more eagerly we wait for His coming, the 
more earnest we will be in preaching the Gospel for the salvation of 
our fellow-men and our own edification. 


c. Are you waiting for the revelation of the Lord Jesus? If 
not, you are still under the wrath of God — Is the spirit of present- 
worldliness encroaching upon your thoughts? If so, you need to 
pay close attention to our second thought: — 


2. We are waiting FOR THE COMING of our Lord Jesus Christ. 


a. We Christians must at all times bear in mind what glorious 
things the Lord has prepared for us, to be poured out into our 
hearts and lives at the coming of the Lord. We need to think of the 
great things we already enjoy and of the great things in store for us. 
1John 3,2. The Lord will reveal His glory, the Lord whom we love, 
and we shall see it. John 17,24. And we shall share in His glory, 
John 17,22.24; 2 Thess. 1,10; living with Him and serving Him 
in everlasting righteousness, innocence, and blessedness. Unfold these 
thoughts. Joseph waiting for his father, Jacob waiting to see 
Joseph. Should we not eagerly wait for these things? The un- 
believer fears this day. 2 Thess. 1,7—9; Rev. 6,16.17”. But “we 
love His appearing,” 2 Tim. 4,8, and therefore Phil. 3,20; Tit. 2,13. 


b. The Christian’s life on earth, being dominated by the ex- 
pectation of the glorious coming of the Lord Jesus Christ, is a happy 
life. As to our suffering, Rom. 8,18. As to our work, secular and 
spiritual, what a pleasure to work for such a kind, munificent Master? 
And what an incentive to faithfulness! Luke 12,37. As to the spir- 
itual gifts, we thank God that He has enriched us of the Lutheran 
Church in all utterance and in all knowledge, made us fit, for instance, 
through the instrumentality of the Catechism, to spread in an 
eminent degree the saving knowledge of the Gospel and thus to 
prepare many for the glorious coming of our Lord Jesus Christ. 

There is one point in connection with the joyous expectation of 
the Lord’s coming on which the Lutheran Church alone is able to 
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set the anxious heart at rest. It will be brought out under the third 
point: — 


3. We are CONFIDENTLY waiting for the coming of our Lord 
Jesus Christ. 


a. The anxious Christian needs to be assured on this point, 
Will I be in a position to be acknowledged by the Lord, at His 
coming, as His own? Will I be blameless on that day, will I be in 
faith? The Catholic and all other Semi-Pelagian and synergistic 
bodies tell him that he himself will have to take care of that, that 
he will be all right if he produces the proper amount of faithfulness. 
That will cause the Christian either to despair or, trusting in his 
own powers, to fall away. The Calvinistic bodies delude him with 
the teaching of the inamissibility of faith and thus lead him into 
carnal security. The Lutheran Church gives him this message: 
Vv.8.9. The Lutheran Church teaches him to leave the matter in 
God’s care. Here is God’s promise to every one of you: I shall 
confirm you unto the end. God does not make a single exception. 
Every Christian is bound to consider his abiding in faith guaranteed 
by God. And God is faithful. God never yet broke His promise. 
God never goes back on His guaranty. When God called you, 
created faith in your hearts, He gave you the promise to keep you 
in faith, to present you blameless in His Son’s Day; He asks you 
confidently to wait for His coming, to be assured that all those 
glorious things will without fail be poured into your lap. Will you 
be kept in faith? Whom are you asking? Your flesh and the devil 
or God? If the devil, he will tell you: No. If the flesh, it will tell 
you: Most probably not. If God, He has His apostle declare: 
Phil. 1,6; 1Pet.1,3—5; 5,10. And you are bound to give ex- 
pression to your confident waiting for the coming of the Lord in the 
words of St. Paul Rom. 8, 88. 39. 

b. But what about the apostates? Did they not fall away from 
faith? Do you know who is calling your attention to the apostates 
in the present connection? Not God. Our text does not mention 
them. It is Satan who is bringing up this matter, for his damnable 
purposes. You have no right to listen to him. Any man who brings 
up the matter of apostasy when the Christian is concerned about his 
preservation and perseverance is the devil’s mouthpiece. I, as God’s 
mouthpiece, assure you that He will keep His promise. When God 
sees you gliding into carnal security, He will bid you beware. He 
will point to those who fell away, fell away through carnal security. 
But seeing that your heart is quaking, that you desire this one 
thing that you may be kept blameless in the Day of our Lord Jesus, 
there is but one message for you, and it is this: V.8. 

Then, confidently, eagerly, joyously, wait for the coming of 
the Lord! 
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“He comes to judge the nations, 
A terror to his foes, 
A light of consolations 
And blessed hope to those 
Who love the Lord’s appearing. 
O glorious Sun, now come, 
Send forth Thy beams so cheering, 
And guide us safely home!” (136, 10.) 
“And the Lord shall deliver me from every evil work and will 
preserve me unto His heavenly kingdom; to whom be glory for- 


ever and ever. Amen.” 2 Tim. 4, 18. E. 


Nineteenth Sunday after Trinity. 
Epu. 4, 22—28. 


The First Petition, “Hallowed be Thy name,” is of tremendous 
importance to-day. Here we pray for purity of doctrine and holiness 
of life. How Satan is directing his attacks upon them is known 
to you. Purity of doctrine has all but disappeared from the world 
and has become a byword. God has preserved to us purity of doc- 
trine, and this we must regard as a miracle of divine love. Yet, do we 
value it as we ought? Is there found among us that holiness of life 
which the grace given us demands? The world regards holiness of 
life as little as purity of doctrine; are we not in danger of conform- 
ing to the world in this respect? The line of demarcation between 
Christians and worldlings is gradually being effaced. We have reason, 
therefore, to consider the exhortation of the text. May the Spirit of 
Christ bless our hearts as we consider: — 


GOD'S EARNEST EXHORTATION UNTO HOLINESS 
OF LIFE. 
1. To put off the old man; 2. To put on the new man. 
il 

The text is taken from Paul’s Epistle to the Ephesians. The 
Christians at Ephesus were in the main converts form paganism. 
How utterly corrupt the heathen were at Paul’s time is clear from 
his epistles, Rom. 1. From that corruption the Christians at 
Ephesus had been rescued. Vv.17—21. They had been blessed 
“with all spiritual blessings in heavenly places.” Eph. 1,3—14. Yet 
they still had the “old man,” and this they should put off as a filthy 
garment, unworthy of such as had received the wedding-garment of 
Christ’s righteousness and holiness. Vv. 20. 21. 

By the term old man Paul understands the natural sinful cor- 
cuption, or the inherited evil inclination, or man as he is by nature, 
entirely corrupt and perverted in all his thoughts, imaginations, and 
desires.” Ps.51,7; John3,6; Gen.8,21; Rom.7,14. The term 
therefore signifies every manner of corruption, or sin, resulting from 
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man’s perverted nature. This corruption is called old because it is 
from Adam. Rom. 5,18. The term old man is modified by the words 
“corrupt according to the deceitful lusts.” The desires of the old 
man are deceitful; they promise happiness, but betray the unfortunate 
person. While the Ephesians were pagans, they had their conduct 
in such deceiving lusts, giving their old man free rein to heap sin 
upon sin. Vv. i7—19. But now they had become Christians, and 
through Baptism their old man had been crucified, Rom. 6,3f.; and 
this crucifixion of the old man must continue throughout life until 
the old man is put off, subdued and mortified. 

This earnest exhortation is addressed also to us. We also have 
the old man in us, and this becomes clear when we examine ourselves 
according to the Ten Commandments. (Let the pastor institute 
such an examination.) How sinful we are! Let us, then, by daily 
contrition and repentance slay the old man, with all evil lusts. Rom. 
49,125 Col. 3, 8; . 1 Pet. 2,4; Heb. 12,1: ° Jas..1, 21>" Col. 9 11, ete: 
Holy Scripture multiplies these exhortations; for unless we put off 
the old man, we shall (a) not be saved, Gal. 6,8; 1 Tim. 6,9; Prov. 
14, 34, (b) disgrace the name of Christ, Rom. 2,24, (c) give offense, 
Luke 17,1; 2Cor.6,3, (d) not bring forth fruits of repentance. 
Rom. 6, 12—-14. 

In the text, St. Paul mentions several deceitful lusts of the old 
man, such as, lying (Rev. 21,8.27; 22,15; John8,44; Ps.5,7), 
a universal sin (Ps.116,11; Rom.3,4), sinful wrath (Gal. 5,20; 
Col. 3,8; Jas.1,19.20; 1John 3,15; cp. the text), giving place to 
the devil, or the calumniator. V.27. The devil is a slanderer, and 
he is the instigator of all whisperers and talebearers. Christians 
should resist the devil when he tempts them to such sins, which are 
so common. Jas. 4, 11; Ps. 50, 16. 19—22; Luke6,37; Prov. 11, 
13 ete. Theft, V.28, also is a universal sin. Matt. 15,19; 1 Thess. 
4,6; Lev.19,35.36; Prov.28,8; Heb.2,6 ete. All these sins are 
common also among Christians. The world regards them as little 
sins; but Christians should put them off as deceitful lusts of the 
old man which is corrupt. May God grant us His Holy Spirit that 
we may put off the old man more and more, to the glory of His holy 
name, our own salvation, and our neighbor’s. Col. 3,17.23; Matt. 
5,16; Phil. 2, 12. 

2. 

However, God also exhorts us earnestly to put on the new man. 
In the preceding verses, Paul treats the negative, now he treats the 
positive side of sanctification. The Christian should put off and 
put on at the same time; he should put off sin and put on that which 
is pleasing to God. 

First, St. Paul says: “Be renewed in the spirit of your mind.” 
Renewal begins with justification; it follows as soon as the Holy 
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Ghost implants faith in the heart. With his conversion a person 
begins a new existence so far as his spirit and mind are concerned. 
But this renewal is not complete; it must continue from day to day, 
or the old man will gain the ascendancy. This renewal must not be 
external; it must not consist in doing this or that good deed, but it 
must take place in the spirit of the mind, in the deepest depths of 
our existence. Not merely our outward conduct, but our heart, 
must be renewed. Ps.51,10. In this work of renewal we must co- 
operate with the Holy Ghost, who works in us and through whom 
alone we can be renewed. Gal.4,6; 5,22—25. This includes that. 
we use the means through which the Holy Ghost works regeneration 
or renewal in us, the Word of God and the Sacraments. We must 
apply to ourselves both the Law and the Gospel, frequently come to 
the Lord’s Table, and bear in mind our baptismal covenant. 

The apostle next says, “Put on the new man,” etc. The daily 
renewal and the putting on of the new man are one and the same 
work. The second thought helps to make the first clearer. The new 
man is the sum total of all Christian virtues. It is the image of 
God, that is, holiness and righteousness and wisdom. It is the new 
nature, the new creature, created in us by the Holy Ghost through 
faith, after God, in the image of God. Col.3,10. The exhortation 
therefore means: Become more wise in spiritual things, more holy, 
more righteous, from day to day. Purity and holiness of heart and 
life are therefore the constant goal toward which the Christian must 
strive. He must become more and more holy with respect to God, 
obeying the First Table, and more and mor righteous with respect 
to his fellow-men, obeying the Second Table. Ps. 51, 2. 6. 11. 12. 13. 15. 
16.17; Matt.5,48; 1 Cor. 14,20; Jas. 3,2; 1 John 2,5. 

Paul mentions several virtues which Christians should daily 
put on, such as, speaking the truth (V.26), which is a peculiar 
ornament of the new man. God’s people abhor lying. Truth is 
a debt which we owe to one another; for if we love one another, we 
shall not lie one to another. Righteous anger, V.26. Christians are 
righteously angry against all manner of wickedness. Acts5; 8, 20; 
13,9.10. Their holy wrath is directed against all impurity of doc- 
trine and life. They possess a holy zeal against all iniquity and 
therefore rebuke it. They are zealots for Christ, realizing that in- 
difference with respect to sin is sin. Conscientious toil. V. 28. 
They know that labor is a blessing by which they serve God and their 
fellow-men. Ps.128. Liberal giving. V.28; Gal.6,9; Jas.4,17; 
2 Thess. 3,13; 1 Tim. 6,18; Mark 14, 7. 

What a precious text! How necessary the exhortation! May 
God grant us His Holy Spirit that we may constantly be renewed in 
the spirit of our mind, put off the old man, and put on the new, to 
His great and eternal glory! 
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Concordia Publishing House, St. Louis, Mo., offers: — 


Concordia Collection of Sacred Choruses and Anthems for More Am- 
bitious Choral Organizations. No.13: Sing, O Ye Heavens. 
Cantata: Mixed Chorus. By J. H. F. Hoelter. 75 cts. 


Sacred Solos. A Hymn of Praise, by Ros Vors; From Heaven Above, by 
Herm. M. Hahn; Savior, I Follow On, by Herm. M. Hahn. Price, 
50 cts. each. 


The cantata as also the sacred solo From Heaven Above offer both the 
English and the German text. The cantata by Hoelter is not difficult and 
will meet with approval wherever it is sung. The solos, with their accom- 
paniment, may be ranked among the better music, worthy of the attention 
of the more finished singer. B. 


Diminutive Cross. Price: Gold-filled, 15 cts. apiece; $1.50 per dozen. 
Ten-carat gold 50 cts. apiece; $4.80 per dozen. 


Neat and small, fit to wear by pastor or layman, by youth or adult. 
B. 


Trinity Lutheran Church, St. Louis, Mo. A Brief History and a 
Souvenir Prepared for the Ninetieth Anniversary of its Existence 
by the Present Pastor, Rud. H. ©. Meyer. 

“Old Trinity’s” history is here ably and fascinatingly told in word and 
pictures. It deserves to be told, because it tells the present generation 


how wondrously good and gracious God has been to His true believers. 
B 


Light on the Gospels. Church-year and Festival Illustrations. By Abel 
Ahlquist. United Lutheran Publication House, Philadelphia, Pa. 

Price, $2.00. Order from Concordia Publishing House, St. Louis, Mo. 
Phrases and terms occurring in the old standard Gospel-lessons are 
illustrated by quotations from great preachers and authors and by suitable 
stories. We have covered quite a few pages of the book, and we venture 
to say that it will prove helpful to the busy pastor in preparing his ser- 
mons. Our experience has taught us that all such books must be used with 


discernment. The sermon should not consist of a large collection of stories. 
B 


Quiet Talks on How to Pray. By S. D. Gordon. Revel. Price, $1.25. 
Availing Prayer. By Fay C. Marten. Gospel Trumpet Co., Anderson, 
Ind. Price, $1.00. 

While written from a Reformed viewpoint, these two books will aid 
the pastor in his own life of prayer and in exhorting his people to re life. 
Modern Evangelism. Raymond W. Oooper. Revell. Price, $1.75. 

The author very properly stresses the need of personal mission-work 
on the part of the layman. He gives many valuable and practical sug- 
gestions as to efficient organization of this phase of church-work, the proper 
approach, gaining the confidence of prospects, ete. A discriminating pastor 
will find the book quite usable, even though doctrinally it is altogether 
unsatisfactory, overemphasizing emotionalism, the signing of a pledge, 
prayer as a means of grace, and failing to stress sufficiently the efficacy 
of the Word and the necessity of thorough indoctrination. aves 


The Psychology of Religious Awakening. By Elmer T. Clark, M.A., 
8.7.D., LL.D. Macmillan. Price, $2.50. 

Here is a book that will undoubtedly be used as a text-book in many 

institutions, since it is “not only the first of its kind published in twenty- 

five years, but the superior of its predecessors in the extensiveness of its 
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data.” The book bears witness to the painstaking labor of the author, the 
dean of missionary education and secretary of the board of missions of the 
M. E. Church, South. It was evidently a labor of love. Dr. Clark also had 
the cooperation of no less than sixty professors in as many institutions. 
A wealth of material has been amassed, statistics have been carefully’ 
gathered and laboriously compiled. We venture to say that no one in- 
terested in the subject treated can afford to ignore this book, presenting, 
as it does, the latest findings of psychology in this field. Still we must 
say that the book neither serves its purpose, nor solves the problem of 
religious awakening, simply because it ignores the greatest authority on 
this subject, the Bible. In Scriptures, God, who searches the heart of man 
and knows it, Jer. 17, 9f.; Ps. 139, has revealed to us His own psychology 
of religious awakening. He tells us that the heart is deceitful above all 
things and desperately wicked, Jer. 17, 9, that all men are dead in tres- 
passes and sin, by nature the children of wrath, Eph. 2, and that religious. 
awakening is a miracle of the grace of God, who quickens the dead, and 
that not of ourselves, not of works, it is the gift of God, Eph. 2, 4ff. This 
revelation concerning religious awakening made by the One who knows is 
ignored and set aside by Dr. Clark in favor of the findings of modern 
psychology. He tells us, page 93, “If it finds no natural depravity, neither 
does it find the so-called “religious instinct.” It finds rather a native 
equipment of “instincts” or “drives,” reflexes, and capacities which possess. 
no inherent moral qualities, but which are capable of development in any 
direction, according to the stimuli presented by environment. It finds a 
capacity for religion which in view of both nature and environment is more 
than a mere passive possibility.” These “findings” of modern psychology 
are in reality neither modern nor findings. They are not modern, but 
merely repetitions of the statements of ancient Pelagians, yea, heathen 
philosophers like Cicero and Seneca, who also claimed that man by nature 
is “capable of development in any direction, according to the stimuli pre- 
sented by environment.” Neither are these claims of modern psychology 
“findings,” since no one can find what does not exist. There are no 
capacities in natural man capable of development in any directions, all his 
capacities are only evil continually. Any assertion to the contrary is not 
a “finding,” but, like so many “infallible results” of science so called, 
merely one of the vaporings of human fancy posing as science and essaying 
to probe into matters clearly and definitely beyond the sphere of science. 

Doctor Clark tells us that “religious education accepts and builds on 
the findings of modern psychology with reference to the original nature 
of man.” In that case religious education is not built on the infallible 
group of Scripture, not even on the basis of sound logic and reason, but 
on the ever-shifting quicksand of human opinions and imaginations, and 
we know what will happen to a man endeavoring to walk on quicksand. 

The author concludes his volume with the remark: “Yet the Christian 
philosophy occupies a small place in the literature of present-day religious 
education. The reason for this neglect is doubtless to be found in the fact’ 
that relatively few of the leaders in religious education are trained in the 
subject matter thereof. [Italics ours.] Into the field are going an in- 
creasing number of women and laymen without previous theological train- 
ing. — There is here no implication that success in religious education 
demands a theological education. It does seem, however, that only persons 
with a profound training in Christian philosophy and modern Biblical 
scholarship can reinterpret theology and provide for religious education 
the philosophical basis now demanded and which seems necessary to save 
religious education from superficiality and prevents its reduction to a 
mechanical system of habit-formation.” We agree that profound training 
is necessary for all religious educators; but this training must not be 
based on reinterpreted theology and some philosophic basis now in demand. 
That will never do. Here also the words of the seer of old apply: “Should 
not a people seek unto their God? To the Law and to the Testimony! 


If they speak not according to this Word, it is because there is no light 
in them.” Is. 8, 19. 20. Wed 


